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popular view of toleration is colourless and unphilosophic,
as it does not discriminate the real differences underlying
various sects and systems and estimate their relative views.
Advaita has constructed a ladder of religions on the principle
of degrees of truth, giving the highest place to monism and
establishes it in the following manner : When a man identifies
himself with his body, he is a dualist; when he identifies
himself with thejwa, he is a Visdstadvaitin. When he realizes
the atman, he is the Absolute. Non-Advaitic religions do
not relish the view that Advaita is for the philosophic few
while the other religions are addressed to the ignorant
many.

Another view of harmony may be developed and
founded on the experiences of the Paramahamsa and the
synthetic vision of the Gzta. The GUa contains the honey
of the different systems of thought and the Paramahamsa
drank from it and quenched his thirst for immortality and
universality. Religion is the striving of the individual soul
for communion with what he regards as the Supreme. It is
the attempt to reveal the divinity concealed in the heart
of all beings. James, true to his psychological temper,
says that intense emotional excitability is the differentia
of religion. This view identifies religion with emotion and
is psychological and pragmatic. The rationalists argue that
religion is not an individual attitude, but a metaphysical
system dealing with reality as a rational or logical whole.
But panlogism is as defective as a psychological reli-
gion. Philosophy is said to be founded on the quicksands
of fancy and not on the bedrock of scientific thinking.
Western ways of thinking which are monistic or pluralistic
fail to reconcile the each-form and the all-form. The plural-
ist starts with the many, but the many do^s not fit into the